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of mats of attractive workmanship, as much as possible [...] which (2)
[...] for the house. .. (3) nine cubits, in breadth nine cu[bits...] (4) one of
them nine cubits, in breadth four and a half cubits [...] (5) [If] you (my
lord) will have had something made already, fine. And if not, my ford, have
both made for me short, the pair.?®

And tell Sheikh Abii [...] not (?) (7) to have something else made. This
is through your kindness—may I [never] lack for it! Please add, (8) my
lord and master,?” an exquisite [...] together with the aforementioned (9)
that is debited to me, your servant. And Peace.}

% Arabic al-qasirayn al-zawj. If Abit Nasr were unable to purchase mats to fit the size of
the rooms in the house, he should get two small ones that would go in any room.
2 Arabic mdlik; cf. 362, n. 13.}
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11, 44 Memorandum fiom FJoseph b. Abraham to Ishaq Nafiist
Aden, 1130’
Westminster Misc. 9
Ed. Goitein, Yemenites, 106—19, on which the following is based.

The preceding documents have acquainted us with the grandees of
Yemen in the commercial and public contexts. The next section—an
order sent to the Egyptian capital for a variety of miscellaneous items—
brings us right into their homes, showing us the everyday life of a
wealthy Adenese family in the twelfth century. The significance of this
list becomes clear if one remembers that only some of the household
goods used by such families were manufactured in Egypt. Delicate table-
ware of thin porcelain was imported from China (and sent from Aden
as a gift to Masliah Gaon, the Head of Egyptian Jewry);' India supplied
the copperware (most utensils used at the time, whether in the kitchen,
the dining-room or the bathroom, were made of copper). Textiles pro-
duced from cotton, such as bedding and bed-covers, were also imported
from India as well as costly fabrics, such as /lalas (red silk; this was also
presented to Egyptian notables as a token of respect). To the extent
that furniture was used in those times, it was another import from India
(this is still the case today) because good wood, not common in Egypt,
was abundant in India. Both India and North Africa ‘exported’ maid-
servants for Egyptian matrons. In addition, hides, leather goods, ivory,
ivory goods and gold were brought from East Africa. However, since the
travelers who left us their documents in the Geniza were not involved
in trade with Africa, we hear little of those matters. Yemen itself also
supplied a variety of commodities; besides comestibles, such as flour,
fowl and livestock and also exported textiles, in particular, biirdas, that is,
striped coats, which were used as outer clothing and nightgowns.

An important feature of the orders in this document is that the writer
repeats, again and again, that he is interested exclusively in choice,
exquisite (rgfi) wares; indeed, a letter written by the same individual,
preserved in the Geniza, confirms receipt of some of the clothing and
expresses appreciation of its quality. While the acquaintance, who dealt
with the purchases had apologized for the high prices, the person who

! See above, 11, 34.
2 {See 307, n. 10.}
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ordered them reassures him that the prices were not at all exaggerated
for such high quality. Such comments attest to some wealth, and also to
a level of good taste and etiquette.?

Another characteristic feature of the goods ordered here is the geo-
graphical range represented by their names: from Jurjan, southeast of
the Caspian Sea, to Spain. The Yemenite merchant was a citizen of the
world—from China to Spain, from East Africa to the northern limit of
the civilized world in Central Asia.

The list represents wealth indeed, but not extravagant purchase of
luxury items. Compared with the costume of a contemporary rich
Egyptian bride,* or that of an eleventh-century Tunisian merchant
and scholar® the items listed are modest. The list contains no jewelry,
undoubtedly because local Jewish gold- and silversmiths supplied the
needs. One indication of this is the fact that Maghrebi Jewish smiths
coming to Aden found that they could not make a living in Yemen, and
embarked on the long, dangerous journey to Ceylon to try their luck
there.’

This is a typical memorandum (tadhkira): a page folded into two long,
very narrow columns, only one of which was filled out (recto and verso).
The page was damaged, with half of the first eight lines torn out and
numerous holes, erasures and many letters covered with some dark-
colored material. Nevertheless, thanks to the clear script, almost the
entire document is legible.

Written in Arabic letters in the blank column, probably by another
hand: “Notes (instructions) from Aden (probably about two bales) and
other matters.” As usual, the Arabic is written without vowel signs.

Since the document is not a letter but a memorandum, handed to
the person to whom it was addressed, it does not end with greetings
that might have enabled us to identify the recipient. Judging from the
content of the list, he was clearly highly placed and familiar with the
leaders of the Cairo community. Moreover, he was a relative or at least
a close friend of the writer and a frequent visitor to the latter’s home;
this is indicated by the sentence “fiitas [...] like those worn by Joseph’s

* No. VI, 28. {The writer also insists on the best quality in the memorandum in II, 43.
For a complaint by grandees of Aden that the goods sent them from Egypt did not meet the
standards of exquisiteness, which they had asked for in their order, see I1, 61, lines 44 ff.}

* See Goitein, “Three Trousseaux,” 93-97, 107-10, doc. 3 (the document is TS J 1,
f. 29) {Goitein, Med. Soc., 4:322-25}.

% Goitein, Letlers, 76.

& See II, 32, lines 25 ff.
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children” (lines 24—26). One Aden merchant who is known to have been
in Gairo at that time was Mahriiz b. Jacob;’ but the person to whom the
requests in the memorandum were addressed could obviously have been
any traveler from and to Egypt. {The person’s name, Ishaq Nafii[si], can
be deciphered on recto, line 2. This is Isaac (Ishaq) b. Makhlif al-Nafisi,
concerning whom see below here and page 258 and n. 1 there.}

The name of the writer is also not specified.?! However, on the verso,
lines 17-19, he orders a costly shashiya® and requests that the name ‘Abra-
ham b. Joseph b. Abraham b. Bundar b. {al-}Hasan’ be ‘written—that
is, embroidered—on it. This Abraham was surely Joseph b. Abraham’s
eldest son, as the eldest son is customarily named for his grandfather
(even during the latter’s lifetime), and it seems likely that this expen-
sive prayer shawl was being ordered for a special occasion. It could not
have been a ‘Bar Mitzvah’ celebration, which was not customary in
Yemen; and it would have been pointless to buy a child a prayer shawl,
embroidered with his name, that he would soon have outgrown. Most
probably, therefore, the occasion in question was the son’s wedding,'®
Some support for this conjecture comes from the fact that the bearer
was also asked to buy a good shofar {ram’s horn}, indicating that the order
was made shortly before the month of Tishri; and the autumn months,
when merchants usually returned from their voyages, were a popular
season for weddings.

{In his studies on Yemenite Jewry in the twentieth century, Goitein clar-
ified that this community had no Bar Mitzvah ceremony, and elsewhere he
commented that there is no evidence in the Geniza documents for this rite
of passage, which marked the changed status of thirteen-year old boys and
their obligation to fulfill the commandments. As already noted, however,

? He is the subject of Introduction IIB1.

8 {The next paragraph, which states that the original list ended with the name of the
sender, seems to contradict what was written here. The order of the paragraphs perhaps
reflects the sequence of research.}

® A shashipa (see line 11, verso, lines 17-19, 31-32) was a long piece of silk, or silk
mixed with some other thin material, which was wound around a turban or used as to
cover the upper body. When provided with fringes {cf. Num. 15:38} it could be used as
a prayer shawl {tallif). {According to Busul, “Clothing,” 4546, a shash could be used both
for winding around a turban and as a head cover, whose ends were allowed to descend on
the shoulders, but a shishiya was used only as a turban; cf. al-Qaddimi, Gifis, 438; Still-
man, Arab Dress, 235.

' Through a technical mishap, in Goitein, Med, Soc., 4:403, n. 143, Joseph b. Abraham
became: “the father of the Adenese bride.”
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it is uncertain that the shdshiya served as a prayer shawl that a youth might
outgrow. Moreover, I am unaware of any evidence of a custom for embroi-
dering the groom’s name on a festive garment. A recently published study
by Haggai Ben-Shammai describes what appears to be a rite of passage
celebrating the first time a (Karaite) youth read a portion from the Torah
and Prophets (baftird) in the synagogue in Egypt, in 1163. The event was
commemorated in poems, which praised the youth and his father, who
dedicated a Torah scroll to the synagogue. One of the passages in these
poems mentions: “Valuable and attractive clothing, which contain the
names of the lord and his son.” As explained by Ben-Shammai, this refers
to the wrappings of the Torah scroll, on which the names were embroi-
dered. The two passages—one describing the valuable clothing, on which
were embroidered the name of the (Karaite) boy who read the Torah and
Prophets in Egypt; the other the order from Egypt of a gilded shdshiya,
on which the name of the son of a wealthy Adenese merchant would be
embroidered—might be mutually illuminating, The shdshiya too could
have been intended to celebrate the boy’s first reading of the Torah (and
Prophets) in the synagogue (and theoretically could have also been a wrap-
ping for the Torah). This hypothetic rite of passage in Aden does not imply
that the twelfth century Yemenites had a Bar Mitzvah celebration, since
Goitein has already demonstrated that in Yemen a boy often read from the
Torah years before he reached adolescence }'!

The original list ended on the verso, line 15, with the name of the
sender, Joseph b. Ibrahim. In the meantime, further proposals to order
goods came up in the family, and Joseph was obliged to add further quan-
tities of oriental spices in order to finance the additional purchases.'? For
such purposes it was customary to send goods abroad rather than hard
currency.

The first part of the list (A, lines 1—7) are instructions for the sale of
the goods that the bearer was taking along. The few surviving words
indicate that the shipment included pepper and other spices, and that
the bearer had instructions as to the payment of travel expenses.

' See Goitein, Yemenites, 244—45; id., Med, Soc., 5:28, 512, n. 83; Ben-Shammai, “Cel-
ebration” (Prof. Ben-Shammai has informed me thar the Karaite affiliation of the boy and
his father is implied by the identity of the poet). Hypothetically, such a rite of passage could
be alluded to in the good wishes offered the father of 2 boy after his circumcision, according
to Tosefta Berakhot 6:12 (ed. Lieberman, 37, following Codex Erfurt and parallels): “Just
as you brought him into the covenant, so may you bring him into Torah and the wedding
chamber.” T hope to deal with this elsewhere; see 776, n. 5.

12 Cf. the penultimate paragraph in the introductory remarks (“The total value,” etc.)
and the note to verso, line 14.
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Most of the fragment as we have it, sec. B, lines 8-25, and sec. E, line
30-end, consists of orders from Cairo. The list is indeed extremely inter-
esting. Although everything was ordered from Gairo, the provenance of
the items ranges from Jurjan in northern Iran (lines 10 [see note there],
13), Qurqub in southwestern Iran (verso, line 17), Amid in Kiardistan
(line 17), and Iraq (line 20), to Beirut (verso, line 17), Ashmiin in Upper
Egypt (line 16), Tana on the Mediterranean coast of Egypt (verso, line
14), Tunisia (verso, line 6) and Spain (line 25). Needless to say, it is quite
possible that what is meant in each case is an item manufactured in the
style of the place specified; but one gets the impression that for the most
part the goods were actually brought from there, such as the glass from
Beirut, the fabrics from Spain or the city of Ashmiin, and so on; see
comments on the document.

The orders may be divided into the following types:

() Clothing and headgear—some fifty orders, for the writer and for
the women, men and children of his household. Of particular
interest is the order of the expensive shashiya, with embroidered
inscriptions of (a) five generations of the writer’s son’s lineage
(lines 18—19) and (b) biblical verses, such as the Priestly Blessing:
Since the writer comments “verses such as...,” it was clearly cus-
tomary in Yemen as well to embroider such verses on a garment
used as a prayer shawl; see below in our comments.

(i) Household utensils and other everyday items, such as a table
(line 30), different kinds of porcelain and glassware (lines 17-19;
verso, line 28), tubes and brushes for treating the eyes (line 9).

(i) Medicines, cosmetics and cleansing agents, such as Salsola kali—
plant ashes used as soap {fand for medicinal purposes} (line 33), anti-
mony (line 20), ammoniac salt (line 21) and white lead (line 22).

(iv) Wine, oil for lighting, nuts, pistachios, broad beans, etc. (line 31—
verso, line 1).

(v) A good shofar (verso, line 32). Since the shashiya (above, [i]) was to
be embroidered with biblical verses, it, too, should be reckoned
among items of a religious category.

One part of the document (G, lines 26—30) is devoted to gifts and dona-
tions to be distributed from the proceeds for the goods sent by the writer.
The recipients are of three kinds: (a) six religious or community func-
tionaries; (b) the endowed synagogue of Dammibh; (c) the poor.

The gifts and donations total 54 dinars. Lacking most of lines 1-7,
we cannot evaluate the main shipment of goods. However, a reasonable
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estimate of the value of the additional goods (verso, lines 15-17) may be
made. Since cardamom and khawlan were common items, their prices
are frequently indicated, though primarily in trade between India and
Aden. :

As far as Egypt is concerned, the following figures have been recorded,
for the present:

Hayl: According to VII, 38, line 14 ({there: A4/} written in Fustat,
Egypt), five dinars bought approximately five manns (= 10 pounds) of
cardamom. According to VII, 37 line 16, ten (dinars) bought ten (manns)
(approximately 20 pounds) in Alexandria. Hence, 100 pounds of carda-
mom would cost approximately 50 dinars.

As to khawlan, in one of those incredible coincidences so common in
the Geniza, we possess a large, though badly damaged, fragment of a
letter written by Joseph b. Abraham b. Bundar (or by his permanent sec-
retary), referring in the first nineteen lines to a letter from the bearer of
the memorandum translated here. The cardamom and the khawlan are
mentioned in lines 2, 16."* When I copied this fragment (VI, 28) at The
Ben-Zvi Institute in Jerusalem, on August 8, 1961, from the collection
of Jacob Mann and Isaiah Sonne, I paid little attention to these very
defective lines. I was mainly interested at the time in the report, follow-
ing those lines, of the vast commercial activities of another Maghrebi,
Isaac {b. Makhlaf} al-Nafust. However, while I was preparing the pres-
ent document for my book Zemenites (April 1981), the combination ‘the
cardamom and the Ahawlan’ in my card index caught my eye, and this
is what I found: “after considerable effort” {VI, 28, line 2} these items
had sold for a very good price: the khawlan (ib., lines 3—7) brought 24%,
dinars, but there were only 85 ratls (not 90 = 30 X 3 ratls, as follows from
Joseph b. Abraham’s memorandum, verso, line 16; Joseph comments
that the discrepancy in weight was surely due to the payment of cus-
toms duty and agents’ fees).

{There are several additional similarities between the two documents. In
the letter (V1, 28), Joseph b. Abraham mentioned items that the addressee
had purchased for him, and some of these were obviously included in the
orders in the memorandum—though not necessarily in the same quanti-
ties. The addressee had purchased a dabigi garment of silk and a fita of
silk; the memorandum (lines 23-24) lists at least eight silk fiztas. In the
memorandum (line 15), Joseph ordered four pieces of clothing of exquisite

'3 In Goitein’s publication there is a typographical error: ‘lines 12, 16.’}

r
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Tali cloth; in the letter (line 11) he mentioned the purchase of one piece of
clothing of exquisite 7z/z cloth. Moreover, with reference the shashiya dis-
cussed above, Joseph wrote in the letter (VI, 28, line 14: “[You mentioned
that] you had not found an artisan to make the [sh]dshiya in these days.” As
we have seen, the name of Ishaq Nafusi, is written at the top of our memo-
randum, and it was evidently intended for him. Naftsi is also mentioned,
as noted by Goitein, in Joseph’s letter (VI, 28), but he was clearly not
its addressee. We thus conclude that for some reason Joseph b. Abraham
wrote two similar—but not necessarily identical or concurrent—memo-
randums for sales and purchases in Egypt, one which was given to Ishiq
Nafisi, the other to the anonymous addressee of VI, 28.}

The total value of the additional shipment would therefore have been
some 75 dinars. It is quite possible, however, that after the reckoning
of the main shipment and the orders had been completed, it became
clear that the estimated value of the goods exceeded that of the ordered
items by some amount, small or large. A family consultation was held,
and, as usual on such occasions, the cost of the additional orders turned
out to be more than the surplus value of the first shipment, so further
items had to be added; the extra shipment, however, does not reflect
the entire estimated cost of the new orders. The names of the vari-
ous functionaries to whom donations were sent according to this docu-
ment, taken together, imply that it was written in the 1130s or the late
1120s. Masliah Gaon ‘reigned’ in Egypt from 1127 to 1139, and each
of the other persons mentioned is known to have been active during
that time."

In sum, even this torn, smudged memorandum tells us much of the
socio-economic situation of Jewish merchants of Aden in its Golden
Age.

* See Goitein, Med. Soc., 2:26, 512—13. {Since one of the gifts was intended for Halfon
ha-Levi b. Manasseh, 1138, the last year of his activity, can be taken as a rerminus ad
quem for writing the memorandum. For various reasons I assume that it was written ca.

1134-35.}
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Translation
[A. Opening; merchandise shipped to Egypt]

(1% In Your name, O Mercifl."® (2¥) M[emorandum] for {add: Ishiq
Nafa(si]}.

(1) Five hundred {add: and t[en...]} (2) manns'® and also {add: a bale}
[...] (3) and he should take what it (the merchandise) owes [for shipping
expenses] (4) from the gate of ‘Aydhab'” to [the Egyptian capital...] (5)
{add: manns less} a quarter {add: of %d (aromatic wood)} [...] (6) emblic'®
and a satchel of pepper® [...] (7) Kabuli {or read: Kabili} myrobalan,?

thirty manns [...]

15 Upon reexamination of the photograph of the manuscript, 1 realized thz}t the first
two lines, of which only fragmentary letters have survived, constitute a heading, After
the invocation, ‘In Your name, O Merciful’ {in Aramaic}, the second line contains the
word, ¢[adlikira], ‘memorandum,’ followed by the name of the sender or of the bearer.
This discovery proves that we possess the document from beginning to end. NCVCI.‘-
theless, T have not altered the line numbers, since I have quoted copiously from this
document, {The second line contains the name of the bearer, Isaac al-Nafiisi; see above.
His name was covered by tape pasted to the document, which made it difficult to read.
Compare the heading of I, 43.}

16 Weighing approximately two pounds.

77 Customs were paid in Aden by Joseph b. Abraham himself. But from the vessel’s
docking at the port of ‘Aydhab till the bearer’s arrival in the Egyptian capital, the lat-
ter had to defray the cost of shipment with part of the proceeds from the goods in his
charge.

18 gArabic amlaj. A species of myrobalan (see line 7), similar to small blackish plums,
used as a remedy for stomach ailments. This oriental medication was unknown to the
Greeks (according to Maimonides-Meyerhof, no. 374). {See Lev, Medicinal Substances,
151-52.

19 Pe[})per was generally sold in large sacks, bahars, weighing 300 pounds. In this case,
the bearer had been given a small quantity in a satchel, presumably to cover expenses.

2 Arabic halilaj; the dictionaries and Geniza documents usually read ihlilaj or thiilyy.
Myrobalan, as it is called in English and French, is a medicinal plant common all over
India and Burma. The green fruit constipates, but when ripe acts as a purgative. It first
reached the West through Afghanistan, whence its name, haltlaj kabuh, for the Afghan
city of Kabul. Myrobalan may still be found in Gairo markets; it is used today mainly
as a constipating agent and in tanning (according to Maimomdes-Meyerhof, no. 11_2)._
According to VII, 36b, line 18, one mann of preserved (murabba, in the plural) halilay
kabuli cost one dinar in Cairo. {I read kabili for kabali. The word usually appears with-
out a vowel letter (here y, not w, pace Goitein) after the 4; cf. Gil, Ishmael, 4:929, who
vocalizes kdbili. Presumably this product is to be identified with the Chebulic Myrobalan
(Terminalia Chebula Retz), for which see Watt, Commercial Products, 1073-74. For addi-
tional medicinal and other uses, see Abraham, Merchants Guilds, 172-73; Lev, Medicinal

Substances, 151-52.}
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(8) To be purchased:*! a large tray® [...] (9) a good one, and two silver
kohl tubes with their brushes and cases,” (10) and four Jurjani tunics®
with their wimples,® (11) and two gil[ded] shashiyas [...], and two exqui-
site scarves® (12) or two gilded mukhlafs* suitable for children. Andif (13)
there are no Jurjani tunics, there should be instead (14) exquisite silk dresses

2 Arabic al-mushtar@. There is no need to add wa-yakin, ‘will be,” or the like {even
though there is room for such a restoration in the lacuna at the end of the previous line},
since what follows is a list, written very concisely, in telegraphic style. See below, verso,
line 17.

22 Arabic siniyya—a large, circular, silver or copper tray, over which one ate. {See 209,
n. 2. For the continuation of the line, see the note to line 30, ‘the table.’}

2 Thin sticks for the application of kohl to the eyes. The ketubba {trousseau list} of the
daughter of Berakhot Lebdi ([1, 36] see Goitein, “Three Trousseaux,” 89-90 [Goitein,
Med. Soc.,4:319], lines 15—16) mentions, besides two silver brushes, two brushes made of
crystal. {For these ornamental makeup accessories, the mukbala and mirwad, see Goitein,
ib., 4:223-24.}

# Arabic ghala’il. The ghilala (sing,) is a woman’s garment, mentioned in many ketubbot
among items brought by the bride from her parental home. Serjeant, Islamic Textiles, 78,
mentions Tabarfstan, south of the Caspian Sea, as one source of this piece of clothing.
Jurjan, referred to here and below, line 13, lies slightly farther to the east, at the southeast-
ern corner of the Caspian Sea. These data may perhaps imply that the tunics ordered
did in fact come from far-off Jurjan; and see below, line 13. However, it is more plausible
that they were brought to Egypt from the Spanish town of Almeria, where Furjant tunics
were manufactured; see Serjeant, Islamic Textiles, 170. {Cf. Constable, Tiude, 145.For the
ghilila, see Goitein, Med. Soc.,”6:40 (Index). Maimonides, in his commentary, Shabbat
16:4, lists the ghilila (to be read so there) as an item of clothing worn, not exclusively by
women, over two thawbs (Shailat, Shabbar, 145); cf. Stillman, Arab Dress, 44.}

B Arabic ma @irhd. The mijar was a cap with which women adorned their heads—at
home, of course—just as men showed off their turbans. It might cost as much as 15
gold dinars (see Goitein, “Three Trousseaux,” 94, and ibid., 83, n. 24). As far as I
have been able to ascertain, it was made of a costly fabric, sometimes woven with gold
thread, but not decorated with silver ornaments, as was the Yemenite gargiish. Just as the

Jilala was used as a housecoat, the mijar was the cap seen on a woman’s head at home.
This detail—the listing of a piece of women’s clothing together with the accompany-
ing headgear—is also common in ketubbol (c.g,, Goitein, “Three Trousseaux,” 90, line
20, 21; 95, line 23; 96, line 3). The fact that the writer repeatedly orders four items of
each kind (here and in lines 15, 23, 24) does not necessarily imply that his household
consisted of four women (say, wife, mother, and two adult daughters) and four infants
(line 23); most probably, this was how such items were ordered—one, two or four of a
kind. {The mijar was a turban-like garment worn by women, large enough to be wrapped
around the body. See Stillman, “Female Attire,” 142—44; id., Arab Dress, 229; Goitein,
Med. Soc., 6:122.}

% Arabic radda, a very common word in the Geniza. See, e.g., Goitein, “Three Trous-
seaux,” 105, lines 22, 23, 27. {See Goitein, Med. Soc., 6:103, s.v. ‘Scarf’; Stillman, “Female
Attire,” 179-88, and below the note to verso, line 19.}

7 A piece of clothing made of diflerent pieces of cloth, very common in the Geniza.
{See Goitein, ibid., 24, s.v. ‘Cloak.’}
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{alt. tr.: clothing} suitable for women, (15) and they should be tailored,”
and four dresses {alt. tr.: pieces of clothing} of exquisite Tali cloth®
(16) made in Ashmiin.®® And for two thirds of a mithgal [..](17)and a
basket of good earthenware made in Amid or Fustat® (18) and a case
of fine glasses {alt. tr.: fine copper vessels for wine},?2 and for two mithgals

2 This stipulation was necessary because the word fhawb also denotes an ordi-
nary piece of cloth {cf. page 170, n. 13. For the plural thiyab, which appears here, see
304, n. 8; here it might be used for thawbs (robes)}. (But perhaps this word, makhayyala
{mukhayyata}, means ‘embroidered,’ as it does in modern Yemenite colloquial Arabic
{see Piamenta, Dictionary, 141}. That is to say, embroidered for ornamental purposes,
not with inscribed names and verses, which would be referred to as firaz; see below,
verso, lines 5, 18-19, 20. However, the term usually used for embroidery in the Geniza
is derived from the root 7-g-i.)

2 Also below, verso, line 22, Tala {tllyl}. Serjeant, Islamic Textiles, 72, cites al-Mas‘ad,
Murij, 2:45-46, referring 10 the Katchaks, who lived between the Caucasus and the
Black Sea: “In their country there are various kinds of cloth made of linen of a kind
called Tala, finer than Dabigi (Egyptian cotton), and more lasting in wear. A garment of
this stuff fetches as much as ten dinars. They were carried to the adjoining Islamic coun-
tries. {These cloths are brought from the nearby countries, but cannot be compared with
those (of the Katchaks).”} This fabric also receives frequent mention in Geniza kelubbot.
For example, a fargjipya (overcoat) made of {ali is mentioned in TS 20.6 (from the year
1037), ed. Assaf, “Old Deeds,” 31, line 15; in Bodl. MS. Heb. a. 3 (Cat. 2873), fol. 43
(from 1059), line 10, we read: wathalitha ghal@’d falt, three fal tunics.” Since the word is
spelled with a yod wherever found in Geniza documents, never with an alef, it follows that
the Jews referred to the material as talr and not as tala. {For tali, see further Goitein, Med.
Soc., 4:188; 409, n. 222; 414, n. 289, where I1, 44 is cited. The spelling tali is taken by Ser-
jeant from the French edition of al-Mas di, Muraj, loc. cit. However, al-Mas ‘adi, Muraj
{Beirut), 1:218, which [ have checked, also has gy and so does al-Qaddiami, Giffs, 109
(where it is transliterated tali), 296 (citing the aforementioned Beirut edition). Evidently,
talf is the correct pronunciation in the Arabic sources as well, and the editors mistakenly
took the y in ¢y as alif magsira.}

% Today a tiny town; in the first centuries of Tslam, however, as in previous periods,
it was one of the major cities in Upper Egypt. It is better known as al-Ashmtinayn;
see Becker, “Al-Ashmiinain.” As to the name, see Yaqut, Geographical Dictionary, 1:283:
Ashmiin, and the inhabitants of Egypt call it al-Ashmunayn. The city was famous for
the production of textiles, including “upholstery similar to Armenian upholstery” {see
Serjeant, Islamic Textiles, 141 and esp. 156). The present reference informs us that this
city, in the far south of Egypt, was also involved in the manufacture of fabric in imita-
tion of that manufactured north of the Gaucasus. The incentive for such activity was
of course the popularity of the aforementioned Tali material. It is interesting that the
produce of Ashmuin was to be purchased in the markets of Cairo, not in the city of Qfs,
near Ashmiin, which was on the way back to Aden.

3 Arabic ghadar, a delicate porcelain. The town of Amid, north of Misul—better
known as Diyar Bekr—is still known for its pottery; see Huart, “Diyar Bakr.” {This line
is cited by Goitein, Med. Soc. 4:146, 393, n. 50. For this type of pottery, see further al-
Qaddami, Giffs, 267, who vocalizes ghuddr.

2 Arabic bizan. See the next note and 601, n. 40. Sadan, “Mushribas, 712: “The long
and narrow vessels which, among their other functions, were used for the preparation or
storage of this ‘beer’ [ fuqqd‘], were the kizan (sing. kiz).” According to al-Qaddami, Giffs,
425: “a long-spouted ewer.”

e
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tumblers® (19) and goblets {alt. tr.: jars}** manufactured in the house of
al-Jawhar*® And a bottle® of (20) Iraqi rose water, and a dinar’s worth
of antimony.*’ (21) And a dinar’s worth of ammoniac salt. And a half
dm‘ar’s worth of gallnuts.®® (22) And a dinar’s worth of rose jam. And
a qmar’s worth of white lead.* (23) And four silk fifas,* small ones for
children, (24) and four large fitfas of twisted silk.*! ‘And two Sutas (25)
of Andalusian manufacture, exquisite and fine, like those (26) worn b

Joseph’s children. And what remains* (27) should be in silver vessels."f‘y

3 Arabic aqdih. Y. Ratzaby wri ‘ari

e h. Y. y writes (Ma'ariv, December 9, 1983, Cultural :

Ehls isan o.rder for v)esscls-for wine and goblets for feasting, Jews from Safl‘asl?zg/zl::)rllgr:ltl)f.:
t fa& fora bndegmf)ms festive meal the celebrants would borrow vessels with spouts, made
of fine copper, which were known as kizin. The bridegroom would pour wine from these
v}clssils .mt(;_ g}?blztrs ﬁnd distribute them among the guests. Agdih are wine goblets. On
the basis of this Arabic term, R. Samuel ha-Nagid, in his coi '

: 0, R, Samu s poetry, coined H

word for a wine goblct_: eqdih.” Drinking wine from a qadah wz also partaorfliive(befxl‘)(ftcl‘:z
ccrzx;u}?ny; feet; 2]% Fn(eidman, Polygyny, 110, line 8. According to al-Qaddami, Gifis, 433
a qadap is inki i , i ’
twqo Pcéple_g eaker, a drinking glass with no handles, large enough to satisfy the thirst of

3 Arabic artdl, plural of ral, which served not onl i

tdl, plural of ral, y as a weight (pound), but a jar (pi
.measurc). S.ee Lane, Dictionary, 1102; Piamenta, Dictionary, 18%. Argzil is uiedltl}tlii {;:1 (gi?c:
in }SIIAIOi lines 42, 43. Cf. 345, n. 51, for ratdli (or ratild).} ' Y
_ place previously known for the sale of gems | jawhar}, whi i
tlrr;ée k:c%rpe a wholesale market and factory fog; other]goodg, which hadin the mean-
rabic qumgum, a sprinkler-bottle still in use today throughout the Arab
SFch bottles were also used“in the rose-water trade (see also VII%LH). {Foi a crlil:scr‘iv Otﬂix
ga r; q(;trgqu_r:z, see also Baer, “Madin,” 988a; see also below, 565, n. 8.} Though Irac[; was
ed for i i
o ihse;(;se water, one doubts whether the rose water in question here indeed
:; 1{%Frabi(}:1 r(iru/cl(zit, a Persian word. Used as an emetic.
; " . ¢
. (7)6 ; e medicinal faculties of gallnuts (%f;), see Lev and Amar, Medicinal Sub-
¥ Arabic isfid@j. Though the -

. T . paper is torn along the whole word, th ding is qui
pc;ltlve. The w?rd is derived from the Persian saped, ‘white,” and denoeterse aas igdliscgllelée
;vlr ite lead, or céruse in French—an ointment for cosmetic and medicinal i)urposes Itis
Kl_eady mentioned in BT Gittin 69b: KO7°DOR (printed there with various errors; see
MZI'IS'S, Archeology, 299, n. 244. {See Maimonides, Lexicography, ed. Muntner, no 29',Lev

edicinal Sub..rtances, 56-57.1InV, 24y, line 4, ishidaj; cf. Hirschberg “Persecutio}ls » 149)
COI:.}m(?nt to line 4.; Blau, Dictionary, 11.} ' ’ '

- Piece of cloth shaped like the India sart {see pages 175-80}.

. Cf. Serjeant, Islamic Textiles, 199: “turbans of twisted silk,” ‘@maim mafliila

. {From. the proceeds (.)f tl(le goods shipped to Egypt} after these purchases. '

65 di {Arabic yfz/eun’ ’ﬁa'a, llt:, should be silver.” Cf. VI, 11, line 11: “he collected from me
o inars flor s;l];lrcr, on which fGoitcin (“Portrait,” 457, n. 35) comments: “most probably
er vessels of Egyptian manufacture, such i ing i
T A S LA c;cl ;ufcf } as were sent to India according to other Geniza
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[C. Gifts to religious functionaries and to the Dammuh sanctuary]

And ten mithgals for our lord.* And for Dammuh,* ten. (28) And for
the poor,s twenty. And four for the ‘Diadem.’*” For the Rabbi {read: The
Rabbi, 6.}*® (29) The Fellow, 3.*° Al-Qasabi,’® two mithgals. Al-Qata’if;”!
two mithgals. (30) The scribe of the Rayyis,” three.

# ] e, the Gaon Magliah b. Solomon ha-Kohen, as follows from the names of the
other persons mentioned here.

# For a sacred synagogue in the village of Dammah, near Giza in western Gairo.
A detailed account of the traditions associated with this synagogue was rendered as far
back as the fifteenth century by the celebrated Muslim geographer al-Maqrizi, Al-Ehilat,
2:464-65. For bibliography and details see Ashtor, Mamluks, 1:245-46, 385; cf. also
Golb, “Topography,” 124-25. It is frequently mentioned in the Geniza. {See Goitein,
Med. Soc., 6:27 (Index) and Kraemer, “Cult of the Saints.”}

15 Wela-aniyyim and not walil-aniyyim. The Hebrew word aniyyim is treated here as
a proper noun fand therefore does not need the Judeo-Arabic definite article, a/-, which
would be represented by a second L} Interestingly, the sacred synagogue was to receive
the same sum as the Gaon, while the poor were to receive twice as much.

7 Hebrew nézer. Various personages earned the honorific ‘Diadem of ...,> such as
‘Diadem of the havzrin (Fellows of the Yeshiva),” ‘Diadem of the maskilim (Discerning),’
and the like (see Goitein, Jemenites, 26). A gift of three mithgals was sent to Nathan the
Fellow, ‘Diadem of the Fellows’ {b. Samuel}; however, he was the scribe of the Yeshiva
(above, II, 33b, line 7), and he is probably the person referred to in line 30 as ‘scribe of
the rayyis.” Here, therefore, the title more probably refers to the ‘Diadem of the maskifim,’
the judge Eli ha-Levi b. Nethanel—brother of Halfon ha-Levi b. Nethanel——who was
generally referred to as the ‘Diadem,’ unqualified, as he is here (see Goitein, “Judah ha-
Levi,” 148). A similar sequence may be found in a letter from Aden to Gairo (II, 46, lines
57-60), where greetings are sent to the rayyis, that is, the Gaon; to Eli Ibn al-Dimyatt,
that is, the ‘Diadem of the discerning’; and last to ‘the Diadem, scribe of our lord,’ that
is, Nathan b. Samuel.

8 {For the identification of this person see next note.}

1 Of all persons then in Cairo {Fustat}, only R. Isaac b. Samuel the Spaniard was
titled ‘Rabbi,” in the sense of a person authorized to issue Halakhic rulings in responsa,
with the exception of R. Eleazar b. al-Qasabi (also a Spaniard, see next line), who was
apparently his deputy. {As I read the previous line, ‘the Fellow’ was a different person; see,
I1, 43, line 18. On Isaac b. Samuel the Spaniard, see page 183, n. 10.}

% Undoubtedly “the venerated judge R. Eleazar b. al-Qasabi,

” mentioned in IV,

19, line 3, and IV, 20, line 2, as having sent a gift to his brother in Spain with Halfon
ha-Levi b. Nethanel.

51 Halfon ha-Levi b. Manasseh ibn al-Qaa’if, for whom see above, introduction to
11, 11a, which is a letter of thanks he addressed to Khalaf b. Isaac, {Correct: ‘Abraham
b. Bundir’; see above, 11, 43, line 17, and references cited there.}

52 Probably referring to Nathan the Fellow (of the Yeshiva), ‘Diadem of the Fellows’;
see above, line 28 {and see introduction to II, 45}.

JOSEPH B. ABRAHAM B, BUNDAR, MADMUN’S COUSIN 425
[D. Additonal orders]

And the table®®—whatever the price. (31) And a mann [...] wine. And
two marinas® of oil, (32) ‘hot.” And a dinar’s worth of hazel nuts.*
A dinar’s worth of pistachios.”” A wayba®® (33) of ushnan.®® Two waybas
of garden beans® [Verso] (1) [...for a din]ar. Two bags of almonds,*
weighing (2) [...] {add: pound}, and three wrappers® (3) [...da]bigz,*

%8 Arabic maida. A low circular table, on which to place the large way (siniyya; see
above, line 8) or a large dish (sa/in) when dining (III, 2, line 20). {The table was probably
ordered in the missing continuation of line 8. See the description of the ma4’ida in Sadan,
Mobilier, 67-85.}

3 Arabic marinatayn, a word I have found nowhere else. However, in VI, 37, line
19, an order sent to Cairo by a resident of Aden, it appears in the very same context:
marinatayn zayt har. Consequently, it must have been a vessel holding a certain quantity
of ‘hot’ oil. {The plural form appears in a list of packing equipment, III, 24, line 10, ‘five
marini.” Goitein’s conclusion as to the meaning of marina is confirmed by a thirteenth
century document from Qusayr. The edition (Guo, Commerce, 168, line 3) reads "8 30
L) ot 3l pede 95 s, which was translated: “the murattabayn-dues of oil, which are
for Sabiq ibn Iyas.” The manuscript obviously does not have diacritics, and the first word
ShOEld be read ;yiy ol and the phrase translated: ‘the two marinas of oil, on which is written
“Sabiq,” etc.}

% That is, oil for lighting lamps. See Gil, Foundations, 97-99, 17879, and the article
cited ibid., 99, n. 1.

% {For the medicinal faculties of hazel nuts (Arabic bundug), see Lev and Amar, Medjci-
nal Substances, 74.

57 For the medicinal faculties of pistachios (Arabic fustug), see Lev and Amar, Medicinal
Substances, 72.}

% A measure of 10 manns, weighing 12.618 kg; see Hinz, Islamische Masse, 52 {cf. Gil,
“Masse,” 169}.

% A plant whose ashes were used as soap for washing hands; for details see Mai-
monides-Meyerhof, no. 24. Vessels for ushnan, known as tawr, were among the objects
that a Jewish bride regularly brought with her from her parental home; see Goitein,
“Three Trousseaux,” 92, line 3 {=I, 36}. At the beginning of the Abbasid period, Arab
guests of the Persian nobleman Ibn al-Mugqaffa’ were surprised when, after the meal, he
offered them ushndn with a towel; see Goitein, Studies, 152. {For ushnin, see further Goit-
ein., Med. Soc., 4:140-141, 183, 390, n. 14; Lev, Medicinal Substances, 273—74 (see there
medicinal uses and additional literature); Epstein, Gaonic Commentary, 114-15; Perahya,
Commentary on Shabbat, 106; al-Qazwini, ‘Aja’ib, 308.

% For the medicinal faculties of garden beans (Arabic fief), see Lev and Amar, Medicinal
Substances, 176.

S! For the medicinal faculties of almonds (Arabic /#2), see Lev and Amar, Medicinal
Substances, 242.}

% Arabic mahabis. In I, 14, lines 14 {see 207, n. 12 on mihbas}, 20, and VI, 27, lines
12, 14, 16, such mahabis were bought in India to be sent to Aden; in IV, 1, line 3, they
were sold in Aden, probably also after having been brought there from India. However,
though most of the line is torn here, our text is undoubtedly concerned with the pur-
chase of a few mahabis in Cairo.,

8 This fine Egyptian cotton fabric, mentioned five times in this document alone
(lines 3, 4, 20, 21, 25), was named for the town of Dabig, which was no longer in existence
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‘rdi material,®* (4) [...f]me. And a piece of dabigt. () Exquisite
[bitrdas® with embroidery. (6) Exquisite Szst™ [...] (7) of exquisite
workmanship (8) [...] By your kindness {alt. tr.: His grace upon you}.*’
And five (9) [...] and please® purchase a dress, (10) [..] fulled,®

in the Geniza period (and today); even its location is unknown today. {See page 169,
n. 5.}

6 A kind of material wound around the head as a turban. Like the shashiya (above,
recto, line 11), the ‘@rdi could also be used as a prayer shawl, {Cf. Goitein, Med. Soc.,
4:152,196.}

6 The text here reads [bur]iid, that is, striped coats or cloth. The restoration is tenta-
tive. The burda was worn chiefly in Yemen.

% From (or: in the style of ) the town of Stisa. {See 169, n. 8.}

6 [y His kindness to you and His grace.” Arabic fadluhu laka wabimannih. The read-
ing [bi-1fadliki is impossible, given the blank space before the first letter. The phrase is
probably an expression of courtesy, referring to God. {Arabic fudluhu laka wabiman-
nibi, word for word, means something like, His grace upon you, and by His goodness.’
However, the word wabimannibi (1127) is not found in the text; pechaps this was how
Goitein copied the word wakhamsa (fon, ‘and five)) after laka in a preliminary stage of
his research. Subsequently, he corrected the reading and the translation, as printed above;
but the note remained unchanged. Nevertheless, the phrase is probably an expression of
courtesy, and the pronominal suffix in fadlubhu laka, ‘His grace upon you,’ refers to God.
One who performed an act of kindness was thought to be the recipient of God’s grace. In
the Quran 11:3: wa-yu’ti kulla dbi fadl fadlabu, ‘He gives His grace to everyone gracious.’
Al-Zajjaj interpreted this (according to Lisin al-‘Arab, 11:252): “God grants him meritand
advances his station in religious matters in this wotld” Fadluhu laka is both a statement
of gratitude and a prayer for more divine grace to the benefactor. At the beginning of line
8, perhaps restore [ yaj'allja‘al) allahu fadlabu laka, ‘(May God grant] His grace to you!’
Cf., e.g., V1, 28, linc 4, fa-abi Yihu an yaj'al al-fadl illa li-abllibi) fa-huwa fa-qad ja‘alahu
Uahu fi-ma yakhtassubu bibi, ‘God has refused to give grace other than to he who deserves
it, and to you God has given it by what you have been granted.” We need not presume
that anything is missing from the beginning of the phrase here, however, since we find
the expression li-mawldya al-fadl, ‘it is of my lord a favor’; al-fadl laka, ‘kindness is yours’
(= ‘grace upon you'), in I1L, 37, line 7. Similarly, IV; 35, line 11, and IV, 42, margin, lines
1,3 (faf wa-lahu al-fadl), both written by the same man in Spain; in two other Spanish let-
ters, 1V, 52, margin, line 2; IV, 53b, line 16, fa-lak al-fadl (and in IV, 63, margin, written
by Halfon ha-Levi b. Nethanel afeer returning from Spain, wa-lak al-fadl) and at the end of
two legal queries, sent, so it seems to R. Isaac Alfasi (as suggested by Akiva Sylvetsky), TS
NS 308, £. 79: wa-labu al-fadl al-jazil, ‘for him (= you) abundant grace.’

6 Arabic [wa-]sd expresses a request; see Baneth, “Autographs,” 301; Goitein, Med.
Soc., 2:579, n. 69, where it is found in a letter from Egypt. Our document provides docu-
mentation from Aden. The word is used similarly in I, 47, line 7 (see 754, n. 30); 111,
48, line 39, verso, line 15; 111, 499, line 15, all letters fiom the Tinisian Ben Yiji family,
writing from Sicily. As noted by Vahalom & Blau, Wanderings of Alharizi, 271, this usage
is common in Spanish-Arabic (there are several examples in the letters from Spain in chap.
4 of our corpus); it is nevertheless attested in other places. See further 111, 43, line 24, wa-
asa'a used this way.}

© Arabic maggir. The classification of fabrics as magsir, ‘fulled’ and khdm, ‘not fulled,’
lit., ‘raw,” is also be found in the next line, in line 13, and in particular, in line 21 in
contrast to line 25. After being woven, material was placed in a barrel full of water and
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of silk, in three (11) parts. And a fulled, gilded, suba%™ kerchief, (12)
a.nd ‘a fulled wrap” with four frills,”? (13) yellow ones, and an e;(qui-
site .rav»;‘ (?ot fulled) [...] (14) in Tuni style.”® And if anything
remains, ease give

\ Ibrahim.};s give me an advance from your (money). (15) Joseph

[E. Addition: yet more items shipped and orders]

Qﬁqﬁlz: Cardar.nom,76 one hundred (16) pounds, and three containers of
khawlan,” weighing thirty (17) [poun]ds.

fuller’s earth; it was then trampled unti
s earth; : pled until the weave had become compact and str
Ell:: Sb(::l;ecaz,:_l kv_m:b ‘fg;ﬂ thl’S %p;zgatilon is kbs in the gal conjugation (relatedpto tlfenro:)?solfll)%
5, oves, “fuller’s fie ,> Isa. 7:3; 36:2; etc.). The corresponding Ar i is
qb;r.v the r:ilaterlal, in shrinking, also becomes shorter {denoted br; this v%ordf.n'lI‘alllz l;gfz:tjz
mroxllva_el the term from the Aramaic. Merchants frequently also dealt in kkam, ‘raw,’
material, in its original, non-fulled condition, when it was easier to change its ,l - o
to gye it. {See also 170, n. 13.} se s eoorer
Line 23 below specifies an order for two fil
: : ifas of the same material—;
adorned with seven stripes or seven cubits wide; cf. below, line 29: xu?z’ﬁ;liee IS)ro"bably
Islz;:mc ﬂxl_zl&r? 130, n. 65 {and above, 176, n. 14}. ’ . ’ erjeant
. 1S\r2}b1c lifafa, undoubtedly some kind of clothing, {See page 186, n. 16.}
. tripes of 'another material or other materials, see below, line 25. This kind of
( tfl(;o/f;(t/;og is iltllll popular among Yemenites. The parokhet (curtain) of the Torah Ark
al) in the synagogue is made of some material of unift los;
bordered, say, by two red and two blue stri T s e i Gt
ed, say, : ‘ pes, each corner of the curtain being left i
the basic color. Sometimes the two border stri i e ol
. . he pes are of a single color, such as
vwg; tI})'lC main part of the p'aroklzetfand the four corners—inga yellowisuhc 111211: gheblue,
e M r((i)'duced in an Egyptian town on the Island of Tiina, near Dimyag (DaI.nietta) on
aned Gioilterrane;‘l‘r,i‘ coast, %rge% for its textles; see Yaqiit, Geographical Dictionary l'E;Ol
mann, “Tiraz,” . The site of a royal workshop for w d oidered
goods, whose produce was also sold to the public, it i D e ot G e
. ‘who . public, it is mentioned in the Geni fi
times, in different periods: TS 20.2, line 19, a Karait i o (vobe)
Ime : : : . s € marriage cont '/
glsn}z {}f??]{] gllgolggrr;a%e cor;{:{ract see Olszowy-Schlanger, Karaite ﬁarria;ergcatcuiil:z (gosbf—)
o8k BI Cenml;,. . 7v: radda (scarf) tin—both marriage contracts probably date to the
™ {If there is a balance in your favor.

% T assume that Joseph signed his name here to ensure it wo indi
commitment to repay the loan requested in the previous line, I;ll(lilils)err?erl;%igzdbmdl?lg
33;;3;4\,1 .51d.e £, line 12, Madlpf-m writes his name in a similar context.} -
el gt?lc hayl. This medicinal herb and spice is still in use today (in modern Israel as
e I\Zm is very common in these documents. It is discussed in Maimonides-Meyerhof,

{Maimonides, Lexicography, ed. Muntner, 42}, no. 116, s.v. “gagala,’ a kind of )I, dian
cardamom_ \4_/111_ch was easily marketable both in the Indian Ocean a,nd in the M Irlijlal'l
ra1717ean. ng{zl{z is already mentioned in Assyrian cuneiform lists. ecter

A medicinal plant, Succus lycii; see Dozy, Supplément, 1:413b. It was used, e.g,, in the

treatment of eye disease UL v i ician’
o Commozrl discase z‘.h (ts;e C Or. 1080 ] 5, margin, a physician’s letter), and was




428 SECTION TWO, CHAPTER TWO

Please buy™ a Quiqabi™ shashiya, (18) gilded, and ‘write’ upon it:
Abraham b (19) Joseph b. Abraham b. Bundar b Hasan {read: al-Hasan}.?
(20) An exquisite dabigt nigfiyya,” embroidered in gold (21) or in silk, a fine
one. A fulled dabigi kerchief, (22) five cubits long.** And a most exquisite
Tali®® dress {alt. tr.: picce of clothing}, (23) and two [ fil]fas [.. .su)ba®
made either of silk (24) with silk or of silk with cotton, provided only

 Unconnected to the previous items, as above, recto, line 8, since this is the begin-
ning of a new paragraph.

" Qurqib, a well-known industrial city in Khuzistan, southwestern Iran, on the road
from Wisit, southern Iraq, to Tustar, the capital of Khiizistan. Qurqub was the source
of the celebrated siisanjird fabric, exported to countries all over the world (see IstakhrT,
93), and of “the fabrics intended for royalty” (IdrTst, Gtographte, 1:383); see Serjeant,

Islamic Textiles {45). By the time of our document, Qurgibt may well have denoted a type
of material, which was not necessarily brought to Gairo from far-off Qurqtb. In any
event, it was a costly material, as follows from the present special order, and from the
trousseau that the bride Khalifa d. Abraham, brought with her to her husband, Halfon
b. Solomon, according to the listin TS 12.12 {ca. 1020). That list, lines 17, 18, includes
two items, probably not pieces of clothing but bedding (the two words before the adjec-
tive Qurgitht are missing), one valued at fifteen (dinars) and the other at forty.

8 This does not mean that the name should be written on the package containing the
shashiya {as was often done with packages shipped abroad}, but that it should be embroi-
dered on the material itself. This follows from lines 31-32, where the writer orders
the shashiya to be done in red gold, that s, embroidered in red gold thread, including
also verses from the Torah. Moreover, the very instruction to write such a long name,
spanning five generations, proves that this was a private firaz. That is, just as kings and
viziers would embroider their names on elaborate garments, sometimes giving them as
gifts to persons they wished to honor, we sce here that private individuals did the same.
Tor the Islamic firaz see Grohmann, “Tiraz.” The custom was known in the Jewish
community before the rise of Islam: scholars in the court of the Babylonian exilarch
had ‘signatures’ (Aramaic hatiinei) on their clothes, with the exilarch’s name (BT Shab-
bat 58a). Maimonides prohibited the adornment of clothes with fringes with biblical
verses in square script, since it was forbidden to make secular use of the letters in which
the two Tablets of the Law had been given, and a piece of clothing, even with fringes,
was a secular item. See Maimonides, Responsa (Blau), 2:510 I, and in particular ibid.
{Freimann’s note}, the extensive rabbinic literature on this question. Maimonides was
not immediately able to enforce this stringent injunction, as we possess a responsum on
the question addressed by his in-law, R. Hananel the dayyan b. Samuel, to the Alexan-
dria community; see Goitein, “R. Hananel,” 386-88. {Cf. VII, 59, where 2 man in Aden
orders a scarf (radda) with his son’s name ( Jacob b. Moses b. Benjamin) to be embroidered
on it. This proves that such orders wese not exceptional, For the bestowal of robes of honor
by officials, see 402, n. 5; Goitein, Med. Soc., 2:351, 4:11, 184. For tirdz, see now Stillman,
Arab Dress, 120-37.}

81 A kind of cape for the upper part of the body, worn by both men and women. {See
also Goitein, Letters, 54 n. 6, where this document is referred to; id., Med. Soc., 4:182, 412,
nn. 250, 251, where it is also called a ‘half garment.’}

. ® See 410, n. 5.
8 See above, recto, line 15.
8 See above, line 11.
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that there be no adulteration.® (25) And a ‘raw’ (not fulled) dabigt ker-
chief, decorated® with fine stripes (26) of silk, two stripes on each side, in
such a way that (27) the kerchief should have four fine stripes. (28) A,nd
a case of glasses,” the red Beirut® glasses, (29) and if there are none
white ones. And two sudasi® fiitas, of cotton, (30) of the best available’
each one worth a mithgal. (31) And the shashiya should be in red gold 50
and the verses (32) such as “The Lord bless you!”' and the like. And a gO(;d
shofar®® (33) And peace.®

8 Ts the writer referring to two kinds of silk, so that the stripes shoul ?
C.}mtcin,. Me.d. Soc., 4:403, n. 143: “he wishes to say that the (I))rnamentdsflt;ltrlllj (E)l;t'nl{acdf(;
either with silk, probably of another color, or with linen.”} The warning against “forgery’
was mogvated by the fear that the weaver, as might be expected when two kinds %verye
begslg mlxe.d, would intentionally use more of the cheaper kind.

Arabic muzannar, a term derived from zunnar, ‘belt’ (particularly worn by a non-
Muslim) and occurring very frequently in the Geniza; probably referring to striped
ornamentation across the width of the dress (not lengthwise). P

E; {See above, recto, line 18.}

At the time these documents were written, Beirut was stll in
was then a small town, inhabited by only thirty-five Jewish fami]je(s::I;illl‘c')lz(rile(r:(glanliiesllegt
by the Cfusad_ers.. See Goitein, Falestinian Jewry, 295. The Jews of Tyre were aqctivel
involved in this industry, both as merchants and as workers; see Goitein, Med. So y
1:109-10, 421-22, nn. 65-70; 2:456, no, 65a. ’ T

;‘z gobat(;l_)/ mear:liné S:l)é handléreadzhs wide; see above, line 11,

ccording to al-Qaddiuimi, Gifis, 420, d) . “i i

ol sgresembles AL lhahab ahmar, red gold, “is the best kind of

9 The Pn?stly Blessing, Num. 6:24-27. One should remember that firaz inscriptions
generally begin, after the words ‘In the name of Allah,’ etc., with baraka miin Allah, ‘Bless-
ing from God.” See the examples in Grohmann, “Tiraz.” It is hard to say whether the
present case was an imitation of the Muslim custom or, conversely, maintained a Jewish
tragltll?p c.iaung to pr;ISl?hnﬁc times; see above, note to verso, line 19,

15 Interesting that the writer is ordering a shofar from Egypt. If thr ¥
fpund in the legacy of a traveling merchant (grobaéy from thgeya'est) itlllnlifiéﬁ%ilwgl?c
line 20), we may assume that it was indeed customary to import shofars to Yemen (’)1~ aE
¥east to Aden, from the Mediterranean countries, In more recent times, however; S}Cmen
itself bffcamfe“famous for its shofars, made from the long horns of an Aftican antelope
{See Gaimani “Shofar,” 25-26, according to whom the identity of the animal whose hoi)ns.
ser;;e for these .shaﬁzls has not yet been firmly established.}

The closing blessing indicates that this is the end of the memorandum.




